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Declaration of Conscience 

by Margaret Chase Smith  

 

This is an excerpt from a speech delivered to the U.S. Senate, June 1, 1950. Smith was protesting the 

activities of the House Committee on Un-American Activities, which was formed by the U.S. 

Congress to investigate and identify Americans who were suspected of being communists. 

Mr. President:  

 

1 I would like to speak briefly and simply about a serious national condition. It is a national 

feeling of fear and frustration that could result in national suicide and the end of everything that we 

Americans hold dear…  

 

2 I speak as briefly as possible because too much harm has already been done with 

irresponsible words of bitterness and selfish political opportunism.  

 

3 I speak as briefly as possible because the issue is too great to be obscured by eloquence. I 

speak simply and briefly in the hope that my words will be taken to heart.  

 

4 I speak as a Republican. I speak as a woman. I speak as a United States Senator. I speak as an 

American.  

 

5 The United States Senate has long enjoyed worldwide respect as the greatest deliberative 

body in the world. But recently that deliberative character has too often been debased to the level of a 

forum of hate and character assassination sheltered by the shield of congressional immunity…  

 

6 I think that it is high time for the United States Senate and its members to do some soul-

searching—for us to weigh our consciences—on the manner in which we are performing our duty to 

the people of America—on the manner in which we are using or abusing our individual powers and 

privileges.  

 

7 I think that it is high time that we remembered that we have sworn to uphold and defend the 



Constitution. I think that it is high time that we remembered that the Constitution, as amended, 

speaks not only of the freedom of speech but also of trial by jury instead of trial by accusation.  

 

8 Whether it be a criminal prosecution in court or a character prosecution in the Senate, there 

is little practical distinction when the life of a person has been ruined.  

 

9 Those of us who shout the loudest about Americanism in making character assassinations are 

all too frequently those who, by our own words and acts, ignore some of the basic principles of 

Americanism:  

 The right to criticize;  

 The right to hold unpopular beliefs;  

 The right to protest;  

 The right of independent thought.  

 

10 The exercise of these rights should not cost one single American citizen his reputation or his 

right to a livelihood nor should he be in danger of losing his reputation or livelihood merely because 

he happens to know someone who holds unpopular beliefs. Who of us doesn’t? Otherwise none of us 

could call our souls our own. Otherwise thought control would have set in…  

 

11 As an American, I am shocked at the way Republicans and Democrats alike are playing 

directly into the Communist design of “confuse, divide, and conquer.” As an American, I don’t want a 

Democratic Administration “whitewash” or “cover-up” any more than I want a Republican smear or 

witch hunt.  

 

12 As an American, I condemn a Republican “Fascist” just as much as I condemn a Democrat 

“Communist.” I condemn a Democrat “Fascist” just as much as I condemn a Republican 

“Communist.” They are equally dangerous to you and me and to our country. As an American, I want 

to see our nation recapture the strength and unity it once had when we fought the enemy instead of 

ourselves.  

 

13 It is with these thoughts that I have drafted what I call a “Declaration of Conscience.” 
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Speech to the Virginia Convention 

by Patrick Henry 

March 23, 1775 

1 Mr. President: No man thinks more highly than I do of the patriotism, as well as abilities, of 

the very worthy gentlemen who have just addressed the House. But different men often see the same 

subject in different lights; and, therefore, I hope it will not be thought disrespectful to those 

gentlemen if, entertaining as I do, opinions of a character very opposite to theirs, I shall speak forth 

my sentiments freely, and without reserve. This is no time for ceremony. The question before the 

House is one of awful moment to this country. For my own part, I consider it as nothing less than a 

question of freedom or slavery; and in proportion to the magnitude of the subject ought to be the 

freedom of the debate. It is only in this way that we can hope to arrive at truth, and fulfil the great 

responsibility which we hold to God and our country. Should I keep back my opinions at such a time, 

through fear of giving offence, I should consider myself as guilty of treason towards my country, and 

of an act of disloyalty toward the Majesty of Heaven, which I revere above all earthly kings. 

2 Mr. President, it is natural to man to indulge in the illusions of hope. We are apt to shut our 

eyes against a painful truth, and listen to the song of that siren till she transforms us into beasts. Is 

this the part of wise men, engaged in a great and arduous struggle for liberty? Are we disposed to be 

of the number of those who, having eyes, see not, and, having ears, hear not, the things which so 

nearly concern their temporal salvation? For my part, whatever anguish of spirit it may cost, I am 

willing to know the whole truth; to know the worst, and to provide for it. 

3 I have but one lamp by which my feet are guided; and that is the lamp of experience. I know 

of no way of judging of the future but by the past. And judging by the past, I wish to know what there 

has been in the conduct of the British ministry for the last ten years, to justify those hopes with which 

gentlemen have been pleased to solace themselves, and the House? Is it that insidious smile with 

which our petition has been lately received? Trust it not, sir; it will prove a snare to your feet. Suffer 

not yourselves to be betrayed with a kiss. Ask yourselves how this gracious reception of our petition 

comports with these war-like preparations which cover our waters and darken our land. Are fleets 

and armies necessary to a work of love and reconciliation? Have we shown ourselves so unwilling to 

be reconciled, that force must be called in to win back our love? Let us not deceive ourselves, sir. 

These are the implements of war and subjugation; the last arguments to which kings resort. 



4 I ask, gentlemen, sir, what means this martial array, if its purpose be not to force us to 

submission? Can gentlemen assign any other possible motive for it? Has Great Britain any enemy, in 

this quarter of the world, to call for all this accumulation of navies and armies? No, sir, she has none. 

They are meant for us; they can be meant for no other. They are sent over to bind and rivet upon us 

those chains which the British ministry have been so long forging. And what have we to oppose to 

them? Shall we try argument? Sir, we have been trying that for the last ten years. Have we anything 

new to offer upon the subject? Nothing. We have held the subject up in every light of which it is 

capable; but it has been all in vain. Shall we resort to entreaty and humble supplication? What terms 

shall we find which have not been already exhausted? Let us not, I beseech you, sir, deceive 

ourselves. Sir, we have done everything that could be done, to avert the storm which is now coming 

on. We have petitioned; we have remonstrated; we have supplicated; we have prostrated ourselves 

before the throne, and have implored its interposition to arrest the tyrannical hands of the ministry 

and Parliament. Our petitions have been slighted; our remonstrances have produced additional 

violence and insult; our supplications have been disregarded; and we have been spurned, with 

contempt, from the foot of the throne. In vain, after these things, may we indulge the fond hope of 

peace and reconciliation. There is no longer any room for hope. If we wish to be free—if we mean to 

preserve inviolate those inestimable privileges for which we have been so long contending—if we 

mean not basely to abandon the noble struggle in which we have been so long engaged, and which we 

have pledged ourselves never to abandon until the glorious object of our contest shall be obtained, 

we must fight! I repeat it, sir, we must fight! An appeal to arms and to the God of Hosts is all that is 

left us! 

5 They tell us, sir, that we are weak; unable to cope with so formidable an adversary. But when 

shall we be stronger? Will it be the next week, or the next year? Will it be when we are totally 

disarmed, and when a British guard shall be stationed in every house? Shall we gather strength by 

irresolution and inaction? Shall we acquire the means of effectual resistance, by lying supinely on our 

backs, and hugging the delusive phantom of hope, until our enemies shall have bound us hand and 

foot? Sir, we are not weak if we make a proper use of those means which the God of nature hath 

placed in our power. Three millions of people, armed in the holy cause of liberty, and in such a 

country as that which we possess, are invincible by any force which our enemy can send against us. 

Besides, sir, we shall not fight our battles alone. There is a just God who presides over the destinies of 

nations; and who will raise up friends to fight our battles for us. The battle, sir, is not to the strong 

alone; it is to the vigilant, the active, the brave. Besides, sir, we have no election. If we were base 

enough to desire it, it is now too late to retire from the contest. There is no retreat but in submission 

and slavery! Our chains are forged! Their clanking may be heard on the plains of Boston! The war is 

inevitable—and let it come! I repeat it, sir, let it come. 

6 It is in vain, sir, to extenuate the matter. Gentlemen may cry, Peace, Peace—but there is no 

peace. The war is actually begun! The next gale that sweeps from the north will bring to our ears the 

clash of resounding arms! Our brethren are already in the field! Why stand we here idle? What is it 

that gentlemen wish? What would they have? Is life so dear, or peace so sweet, as to be purchased at 



the price of chains and slavery? Forbid it, Almighty God! I know not what course others may take; 

but as for me, give me liberty or give me death! 
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The Hypocrisy of American Slavery 

by Frederick Douglass 

July 4, 1852 

1 Fellow citizens, pardon me, and allow me to ask, why am I called upon to speak here today? 

What have I or those I represent to do with your national independence? Are the great principles of 

political freedom and of natural justice, embodied in that Declaration of Independence, extended to 

us? And am I, therefore, called upon to bring our humble offering to the national altar, and to 

confess the benefits, and express devout gratitude for the blessings resulting from your 

independence to us? 

2 Would to God, both for your sakes and ours, that an affirmative answer could be truthfully 

returned to these questions. Then would my task be light, and my burden easy and delightful. For 

who is there so cold that a nation's sympathy could not warm him? Who so obdurate and dead to the 

claims of gratitude, that would not thankfully acknowledge such priceless benefits? Who so stolid 

and selfish that would not give his voice to swell the hallelujahs of a nation's jubilee, when the chains 

of servitude had been torn from his limbs? I am not that man. In a case like that, the dumb might 

eloquently speak, and the "lame man leap as an hart." 

3 But such is not the state of the case. I say it with a sad sense of disparity between us. I am not 

included within the pale of this glorious anniversary! Your high independence only reveals the 

immeasurable distance between us. The blessings in which you this day rejoice are not enjoyed in 

common. The rich inheritance of justice, liberty, prosperity, and independence bequeathed by your 

fathers is shared by you, not by me. The sunlight that brought life and healing to you has brought 

stripes and death to me. This Fourth of July is yours, not mine. You may rejoice, I must mourn. To 

drag a man in fetters into the grand illuminated temple of liberty, and call upon him to join you in 

joyous anthems, were inhuman mockery and sacrilegious irony. Do you mean, citizens, to mock me, 

by asking me to speak today? If so, there is a parallel to your conduct. And let me warn you, that it is 

dangerous to copy the example of a nation (Babylon) whose crimes, towering up to heaven, were 

thrown down by the breath of the Almighty, burying that nation in irrecoverable ruin. 



4 Fellow citizens, above your national, tumultuous joy, I hear the mournful wail of millions, 

whose chains, heavy and grievous yesterday, are today rendered more intolerable by the jubilant 

shouts that reach them. If I do forget, if I do not remember those bleeding children of sorrow this 

day, "may my right hand forget her cunning, and may my tongue cleave to the roof of my mouth!" 

5 To forget them, to pass lightly over their wrongs and to chime in with the popular theme 

would be treason most scandalous and shocking, and would make me a reproach before God and the 

world. 

6 My subject, then, fellow citizens, is "American Slavery." I shall see this day and its popular 

characteristics from the slave's point of view. Standing here, identified with the American bondman, 

making his wrongs mine, I do not hesitate to declare, with all my soul, that the character and conduct 

of this nation never looked blacker to me than on this Fourth of July. 

7 Whether we turn to the declarations of the past, or to the professions of the present, the 

conduct of the nation seems equally hideous and revolting. America is false to the past, false to the 

present, and solemnly binds herself to be false to the future. Standing with God and the crushed and 

bleeding slave on this occasion, I will, in the name of humanity, which is outraged, in the name of 

liberty, which is fettered, in the name of the Constitution and the Bible, which are disregarded and 

trampled upon, dare to call in question and to denounce, with all the emphasis I can command, 

everything that serves to perpetuate slavery -- the great sin and shame of America! "I will not 

equivocate - I will not excuse." I will use the severest language I can command, and yet not one word 

shall escape me that any man, whose judgment is not blinded by prejudice, or who is not at heart a 

slave-holder, shall not confess to be right and just. 

8 But I fancy I hear some of my audience say it is just in this circumstance that you and your 

brother Abolitionists fail to make a favorable impression on the public mind. Would you argue more 

and denounce less, would you persuade more and rebuke less, your cause would be much more likely 

to succeed. But, I submit, where all is plain there is nothing to be argued. What point in the anti-

slavery creed would you have me argue? On what branch of the subject do the people of this country 

need light? Must I undertake to prove that the slave is a man? That point is conceded already. 

Nobody doubts it. The slave-holders themselves acknowledge it in the enactment of laws for their 

government. They acknowledge it when they punish disobedience on the part of the slave. There are 

seventy-two crimes in the State of Virginia, which, if committed by a black man (no matter how 

ignorant he be), subject him to the punishment of death; while only two of these same crimes will 

subject a white man to like punishment. 

9 What is this but the acknowledgment that the slave is a moral, intellectual, and responsible 

being? The manhood of the slave is conceded. It is admitted in the fact that Southern statute books 

are covered with enactments, forbidding, under severe fines and penalties, the teaching of the slave 

to read and write. When you can point to any such laws in reference to the beasts of the field, then I 

may consent to argue the manhood of the slave. When the dogs in your streets, when the fowls of the 



air, when the cattle on your hills, when the fish of the sea, and the reptiles that crawl, shall be unable 

to distinguish the slave from a brute, then I will argue with you that the slave is a man! 

10 For the present it is enough to affirm the equal manhood of the Negro race. Is it not 

astonishing that, while we are plowing, planting, and reaping, using all kinds of mechanical tools, 

erecting houses, constructing bridges, building ships, working in metals of brass, iron, copper, silver, 

and gold; that while we are reading, writing, and ciphering, acting as clerks, merchants, and 

secretaries, having among us lawyers, doctors, ministers, poets, authors, editors, orators, and 

teachers; that we are engaged in all the enterprises common to other men -- digging gold in 

California, capturing the whale in the Pacific, feeding sheep and cattle on the hillside, living, moving, 

acting, thinking, planning, living in families as husbands, wives, and children, and above all, 

confessing and worshipping the Christian God, and looking hopefully for life and immortality beyond 

the grave -- we are called upon to prove that we are men? 

11 Would you have me argue that man is entitled to liberty? That he is the rightful owner of his 

own body? You have already declared it. Must I argue the wrongfulness of slavery? Is that a question 

for republicans? Is it to be settled by the rules of logic and argumentation, as a matter beset with 

great difficulty, involving a doubtful application of the principle of justice, hard to understand? How 

should I look today in the presence of Americans, dividing and subdividing a discourse, to show that 

men have a natural right to freedom, speaking of it relatively and positively, negatively and 

affirmatively? To do so would be to make myself ridiculous, and to offer an insult to your 

understanding. There is not a man beneath the canopy of heaven who does not know that slavery is 

wrong for him. 

12 What! Am I to argue that it is wrong to make men brutes, to rob them of their liberty, to work 

them without wages, to keep them ignorant of their relations to their fellow men, to beat them with 

sticks, to flay their flesh with the lash, to load their limbs with irons, to hunt them with dogs, to sell 

them at auction, to sunder their families, to knock out their teeth, to burn their flesh, to starve them 

into obedience and submission to their masters? Must I argue that a system thus marked with blood 

and stained with pollution is wrong? No - I will not. I have better employment for my time and 

strength than such arguments would imply. 

13 What, then, remains to be argued? Is it that slavery is not divine; that God did not establish 

it; that our doctors of divinity are mistaken? There is blasphemy in the thought. That which is 

inhuman cannot be divine. Who can reason on such a proposition? They that can, may - I cannot. 

The time for such argument is past. 

14 At a time like this, scorching irony, not convincing argument, is needed. Oh! had I the ability, 

and could I reach the nation's ear, I would today pour out a fiery stream of biting ridicule, blasting 

reproach, withering sarcasm, and stern rebuke. For it is not light that is needed, but fire; it is not the 

gentle shower, but thunder. We need the storm, the whirlwind, and the earthquake. The feeling of 

the nation must be quickened; the conscience of the nation must be roused; the propriety of the 



nation must be startled; the hypocrisy of the nation must be exposed; and its crimes against God and 

man must be denounced. 

15 What to the American slave is your Fourth of July? I answer, a day that reveals to him more 

than all other days of the year, the gross injustice and cruelty to which he is the constant victim. To 

him your celebration is a sham; your boasted liberty an unholy license; your national greatness, 

swelling vanity; your sounds of rejoicing are empty and heartless; your shouts of liberty and equality, 

hollow mock; your prayers and hymns, your sermons and thanksgivings, with all your religious 

parade and solemnity, are to him mere bombast, fraud, deception, impiety, and hypocrisy - a thin 

veil to cover up crimes which would disgrace a nation of savages. There is not a nation of the earth 

guilty of practices more shocking and bloody than are the people of these United States at this very 

hour. 

16 Go search where you will, roam through all the monarchies and despotisms of the Old World, 

travel through South America, search out every abuse and when you have found the last, lay your 

facts by the side of the everyday practices of this nation, and you will say with me that, for revolting 

barbarity and shameless hypocrisy, America reigns without a rival. 
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On Women’s Right to Vote 

by Susan B. Anthony 

1873 

1 Friends and fellow citizens: I stand before you tonight under indictment for the alleged crime 

of having voted at the last presidential election, without having a lawful right to vote. It shall be my 

work this evening to prove to you that in thus voting, I not only committed no crime, but, instead, 

simply exercised my citizen's rights, guaranteed to me and all United States citizens by the National 

Constitution, beyond the power of any state to deny. 

2 The preamble of the Federal Constitution says: 

"We, the people of the United States, in order to form a more perfect union, establish justice, insure 

domestic tranquillity, provide for the common defense, promote the general welfare, and secure the 

blessings of liberty to ourselves and our posterity, do ordain and establish this Constitution for the 

United States of America." 

3 It was we, the people; not we, the white male citizens; nor yet we, the male citizens; but we, 

the whole people, who formed the Union. And we formed it, not to give the blessings of liberty, but to 

secure them; not to the half of ourselves and the half of our posterity, but to the whole people - 

women as well as men. And it is a downright mockery to talk to women of their enjoyment of the 

blessings of liberty while they are denied the use of the only means of securing them provided by this 

democratic-republican government - the ballot. 

4 For any state to make sex a qualification that must ever result in the disfranchisement of one 

entire half of the people, is to pass a bill of attainder, or, an ex post facto law, and is therefore a 

violation of the supreme law of the land. By it the blessings of liberty are forever withheld from 

women and their female posterity. 

5 To them this government has no just powers derived from the consent of the governed. To 

them this government is not a democracy. It is not a republic. It is an odious aristocracy; a hateful 

oligarchy of sex; the most hateful aristocracy ever established on the face of the globe; an oligarchy of 

wealth, where the rich govern the poor. An oligarchy of learning, where the educated govern the 



ignorant, or even an oligarchy of race, where the Saxon rules the African, might be endured; but this 

oligarchy of sex, which makes father, brothers, husband, sons, the oligarchs over the mother and 

sisters, the wife and daughters, of every household - which ordains all men sovereigns, all women 

subjects, carries dissension, discord, and rebellion into every home of the nation. 

6 Webster, Worcester, and Bouvier all define a citizen to be a person in the United States, 

entitled to vote and hold office. 

7 The only question left to be settled now is: Are women persons? And I hardly believe any of 

our opponents will have the hardihood to say they are not. Being persons, then, women are citizens; 

and no state has a right to make any law, or to enforce any old law, that shall abridge their privileges 

or immunities. Hence, every discrimination against women in the constitutions and laws of the 

several states is today null and void, precisely as is every one against Negroes. 
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The Perils of Indifference 

by Elie Wiesel 

April 12, 1999 

1 Mr. President, Mrs. Clinton, members of Congress, Ambassador Holbrooke, Excellencies, 

friends: Fifty-four years ago to the day, a young Jewish boy from a small town in the Carpathian 

Mountains woke up, not far from Goethe's beloved Weimar, in a place of eternal infamy called 

Buchenwald. He was finally free, but there was no joy in his heart. He thought there never would be 

again. 

2 Liberated a day earlier by American soldiers, he remembers their rage at what they saw. And 

even if he lives to be a very old man, he will always be grateful to them for that rage, and also for their 

compassion. Though he did not understand their language, their eyes told him what he needed to 

know -- that they, too, would remember, and bear witness. 

3 And now, I stand before you, Mr. President -- Commander-in-Chief of the army that freed 

me, and tens of thousands of others -- and I am filled with a profound and abiding gratitude to the 

American people. 

4 Gratitude is a word that I cherish. Gratitude is what defines the humanity of the human 

being. And I am grateful to you, Hillary -- or Mrs. Clinton -- for what you said, and for what you are 

doing for children in the world, for the homeless, for the victims of injustice, the victims of destiny 

and society. And I thank all of you for being here. 

5 We are on the threshold of a new century, a new millennium. What will the legacy of this 

vanishing century be? How will it be remembered in the new millennium? Surely it will be judged, 

and judged severely, in both moral and metaphysical terms. These failures have cast a dark shadow 

over humanity: two World Wars, countless civil wars, the senseless chain of assassinations -- Gandhi, 

the Kennedys, Martin Luther King, Sadat, Rabin -- bloodbaths in Cambodia and Nigeria, India and 

Pakistan, Ireland and Rwanda, Eritrea and Ethiopia, Sarajevo and Kosovo; the inhumanity in the 

gulag and the tragedy of Hiroshima. And, on a different level, of course, Auschwitz and Treblinka. So 

much violence, so much indifference. 



6 What is indifference? Etymologically, the word means "no difference." A strange and 

unnatural state in which the lines blur between light and darkness, dusk and dawn, crime and 

punishment, cruelty and compassion, good and evil. 

7 What are its courses and inescapable consequences? Is it a philosophy? Is there a philosophy 

of indifference conceivable? Can one possibly view indifference as a virtue? Is it necessary at times to 

practice it simply to keep one's sanity, live normally, enjoy a fine meal and a glass of wine, as the 

world around us experiences harrowing upheavals? 

8 Of course, indifference can be tempting -- more than that, seductive. It is so much easier to 

look away from victims. It is so much easier to avoid such rude interruptions to our work, our 

dreams, our hopes. It is, after all, awkward, troublesome, to be involved in another person's pain and 

despair. Yet, for the person who is indifferent, his or her neighbor are of no consequence. And, 

therefore, their lives are meaningless. Their hidden or even visible anguish is of no interest. 

Indifference reduces the other to an abstraction. 

9 Over there, behind the black gates of Auschwitz, the most tragic of all prisoners were the 

"Muselmanner," as they were called. Wrapped in their torn blankets, they would sit or lie on the 

ground, staring vacantly into space, unaware of who or where they were, strangers to their 

surroundings. They no longer felt pain, hunger, thirst. They feared nothing. They felt nothing. They 

were dead and did not know it. 

10 Rooted in our tradition, some of us felt that to be abandoned by humanity then was not the 

ultimate. We felt that to be abandoned by God was worse than to be punished by Him. Better an 

unjust God than an indifferent one. For us to be ignored by God was a harsher punishment than to 

be a victim of His anger. Man can live far from God -- not outside God. God is wherever we are. Even 

in suffering? Even in suffering. 

11 In a way, to be indifferent to that suffering is what makes the human being inhuman. 

Indifference, after all, is more dangerous than anger and hatred. Anger can at times be creative. One 

writes a great poem, a great symphony, one does something special for the sake of humanity because 

one is angry at the injustice that one witnesses. But indifference is never creative. Even hatred at 

times may elicit a response. You fight it. You denounce it. You disarm it. Indifference elicits no 

response. Indifference is not a response. 

12 Indifference is not a beginning, it is an end. And, therefore, indifference is always the friend 

of the enemy, for it benefits the aggressor -- never his victim, whose pain is magnified when he or she 

feels forgotten. The political prisoner in his cell, the hungry children, the homeless refugees -- not to 

respond to their plight, not to relieve their solitude by offering them a spark of hope is to exile them 

from human memory. And in denying their humanity we betray our own. 

13 Indifference, then, is not only a sin, it is a punishment. And this is one of the most important 

lessons of this outgoing century's wide-ranging experiments in good and evil. 



14 In the place that I come from, society was composed of three simple categories: the killers, 

the victims, and the bystanders. During the darkest of times, inside the ghettoes and death camps -- 

and I'm glad that Mrs. Clinton mentioned that we are now commemorating that event, that period, 

that we are now in the Days of Remembrance -- but then, we felt abandoned, forgotten. All of us did. 

15 And our only miserable consolation was that we believed that Auschwitz and Treblinka were 

closely guarded secrets; that the leaders of the free world did not know what was going on behind 

those black gates and barbed wire; that they had no knowledge of the war against the Jews that 

Hitler's armies and their accomplices waged as part of the war against the Allies. 

16 If they knew, we thought, surely those leaders would have moved heaven and earth to 

intervene. They would have spoken out with great outrage and conviction. They would have bombed 

the railways leading to Birkenau, just the railways, just once. 

17 And now we knew, we learned, we discovered that the Pentagon knew, the State Department 

knew. And the illustrious occupant of the White House then, who was a great leader -- and I say it 

with some anguish and pain, because, today is exactly 54 years marking his death -- Franklin Delano 

Roosevelt died on April the 12th, 1945, so he is very much present to me and to us. 

18 No doubt, he was a great leader. He mobilized the American people and the world, going into 

battle, bringing hundreds and thousands of valiant and brave soldiers in America to fight fascism, to 

fight dictatorship, to fight Hitler. And so many of the young people fell in battle. And, nevertheless, 

his image in Jewish history -- I must say it -- his image in Jewish history is flawed. 

19 The depressing tale of the St. Louis is a case in point. Sixty years ago, its human cargo -- 

maybe 1,000 Jews -- was turned back to Nazi Germany. And that happened after the Kristallnacht, 

after the first state sponsored pogrom, with hundreds of Jewish shops destroyed, synagogues 

burned, thousands of people put in concentration camps. And that ship, which was already on the 

shores of the United States, was sent back. 

20 I don't understand. Roosevelt was a good man, with a heart. He understood those who 

needed help. Why didn't he allow these refugees to disembark? A thousand people -- in America, a 

great country, the greatest democracy, the most generous of all new nations in modern history. What 

happened? I don't understand. Why the indifference, on the highest level, to the suffering of the 

victims? 

21 But then, there were human beings who were sensitive to our tragedy. Those non-Jews, those 

Christians, that we called the "Righteous Gentiles," whose selfless acts of heroism saved the honor of 

their faith. Why were they so few? Why was there a greater effort to save SS murderers after the war 

than to save their victims during the war? 

22 Why did some of America's largest corporations continue to do business with Hitler's 

Germany until 1942? It has been suggested, and it was documented, that the Wehrmacht could not 



have conducted its invasion of France without oil obtained from American sources. How is one to 

explain their indifference? 

23 And yet, my friends, good things have also happened in this traumatic century: the defeat of 

Nazism, the collapse of communism, the rebirth of Israel on its ancestral soil, the demise of 

apartheid, Israel's peace treaty with Egypt, the peace accord in Ireland. And let us remember the 

meeting, filled with drama and emotion, between Rabin and Arafat that you, Mr. President, 

convened in this very place. I was here and I will never forget it. 

24 And then, of course, the joint decision of the United States and NATO to intervene in Kosovo 

and save those victims, those refugees, those who were uprooted by a man whom I believe that 

because of his crimes, should be charged with crimes against humanity. But this time, the world was 

not silent. This time, we do respond. This time, we intervene. 

25 Does it mean that we have learned from the past? Does it mean that society has changed? 

Has the human being become less indifferent and more human? Have we really learned from our 

experiences? Are we less insensitive to the plight of victims of ethnic cleansing and other forms of 

injustices in places near and far? Is today's justified intervention in Kosovo, led by you, Mr. 

President, a lasting warning that never again will the deportation, the terrorization of children and 

their parents be allowed anywhere in the world? Will it discourage other dictators in other lands to 

do the same? 

26 What about the children? Oh, we see them on television, we read about them in the papers, 

and we do so with a broken heart. Their fate is always the most tragic, inevitably. When adults wage 

war, children perish. We see their faces, their eyes. Do we hear their pleas? Do we feel their pain, 

their agony? Every minute one of them dies of disease, violence, famine. Some of them -- so many of 

them -- could be saved. 

27 And so, once again, I think of the young Jewish boy from the Carpathian Mountains. He has 

accompanied the old man I have become throughout these years of quest and struggle. And together 

we walk towards the new millennium, carried by profound fear and extraordinary hope. 

 


